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He also said, “The kingdom of God is as if…” 

The kingdom of God, the kingdom of heaven, heaven… that’s the point of being Christian isn’t it? Get-
ting to heaven, being with God. After all, Jesus spent nearly his whole teaching ministry talking about 
the kingdom of God, and as followers of Jesus, that’s where we should really be putting our energy, our 
time and talents. It sits in the popular mind as something about what happens when you die, though as 
the pop song put it “Everybody wants to go to heaven, but nobody wants to die, nobody wants to die.” 
So what is this “kingdom?” The first thing is that Jesus talks about “God’s kingdom” It implies that there 
are other forms of “Kingdom” that are about. Of course in the New Testament times there was the Ro-
man Empire, and in the Old Testament times there was the experience of Israel as it came up against 
the Egyptian, the Assyrian and Persian Empires, and tried out its own version in the monarchies of Is-
rael and Judah.  

They have been described as “pre-modern domination systems” which have three main characteristics. 
They were politically oppressive, ruled by the wealthy and powerful elites under the guise of a benevolent 
king. They were economically exploitative, to the extent that about 60% of the wealth was controlled by 
less than 5% of the population, with the consequences being poverty and subsistence living, malnour-
ishment and disease. Finally they were religiously legitimated, with the claim that the social order reflec-
ted the will of God, a claim which saw the position of the elites entrenched. This is the world order that 
the exodus story and the words of the prophets protest. It doesn’t take a lot of investigation to look at 
our modern economic system and see many of the same attributes, with it having the same effects on 
the population of the world. 

A colleague commented earlier this week: “It feels like a comfort blanket has been laid over us. We have 
come to accept that a well-functioning economy has inevitable deleterious consequences. So we seem 
prepared to tolerate them and after a period of tolerating them our souls have become inured to the in-
tolerable. In contrast, there is the way of Jesus Christ, a prophetic way. Jesus Christ calls people to his 
way and to win others to his way. It is a radical way requiring radical action. Lament and hunch needs 
to turn to public advocacy. What can we do?” 

The second aspect that we need to note is that it is a “kingdom.” A kingdom is about a group of citizens 
living interdependently. Our culture is so bound up with an ethos of individualism that we cannot con-
ceive of communal life, even though in reality we are bound together. It is just that individualism as a 
core value obscures the effect of social systems on the lives of people. To think we are primarily the 
product of our own individual effort ignores the web of relationships and circumstances that shape our 
lives. 

These social systems include political systems, economic systems, systems of cultural attitudes and val-
ues enshrined in society. In our day these can be as oppressive as the pre-modern ones, maybe more so 
because they are so much easier to hide behind the bureaucratic way we run our world, whether those 
bureaucrats are working for the political systems, the financial institutions or the industrial-military 
complex. In our day we haven’t got a Roman Empire, instead… we have a Dominion of the Market-
place, and we are all under its thrall. What we want is a place to be able to live full and rich lives. 

Could this be the “Kingdom of God?” This phrase is perhaps the best shorthand summary of the mes-
sage of Jesus. Right from the opening of Mark’s gospel when Jesus appears on the scene, he starts by 
proclaiming the good news saying “The time is fulfilled, and the kingdom of God is at hand…” In the 
prayer Jesus models for the disciples we are taught to pray “Your kingdom come.” This kingdom seems 
to point to a number of things. In some places it refers to the power of God active in the healings of 
Jesus, at others it seems to simply refer in a mystical sense to the presence of God, and still others to a 



community that forms and, yes, it refers also to a time beyond history where “many from east and west 
will eat in the Kingdom of God.” 

It would be easy to take all those and say that is enough, but we are not just talking about some sort of 
community where God is present. The kingdom of God also has a political meaning. Jesus could have 
talked about the family of God or the community of God. We might talk about family politics and 
church politics, but to use the term “kingdom” is to bring politics right into the centre. It is an intrinsic-
ally political term. It challenges the political systems in which we live by suggesting there is another 
way of posing the question about God. What is the political meaning of the Kingdom of God? 

Simply put, it is what life would be like on earth if God were king and the rulers of this world were not. 
It is about God’s justice in contrast to the systemic injustice of the kingdoms and domination systems 
of this world – not just back in Jesus day, but in our time, our country, our community. Seeing that there 
is a political meaning to the idea of the Kingdom of God means that there will be a political dimension 
in our Christian life. If we believe that God is the same today as yesterday and tomorrow, that God’s 
character is consistent, then God’s passion for justice is as strong in our time as it was in the time of 
Moses, the prophets, Jesus, and the New Testament. 

In this way of talking, politics is not about which way we vote every three years. Rather, politics is about 
the shape and shaping of human community, from smaller communities to nations and the internation-
al community. And if we ask why the God that Jesus spoke about cares about politics, about justice in 
our systems, the answer is disarmingly simple. God cares about justice because God throughout the his-
tory of God’s interactions with the people of Israel we know that God cares about the suffering ones of 
the world, and the biggest cause of unnecessary suffering throughout history has been and is unjust so-
cial systems. And as followers of Jesus we join with his way of being faithful to God. 

With all that in mind, lets touch on the two parables. The kingdom of God is as if someone would scat-
ter seed on the ground and let it grow. How that happens they do not know, they only know that when 
it is time to harvest, they go and harvest. It’s a little bit tricky because we want to focus on the seed 
growing, but it is about the whole process and how the sower has no real control, and can only reap the 
harvest. Who is wanting to have control that Jesus needs to challenge their attitude? Is it that every 
good idea needs an organisation so that the idea won’t get changed, or the wrong people run with it? 
Control is a political tool, but can it be wielded in the service of the Kingdom? 

The second parable is the one about the mustard seed. To grasp it we need to do a little bit of digging. 
Where else is there reference to birds nesting. We find this in Ezekiel 17:23 : “On the mountain height 
of Israel I will plant it, in order that it may produce boughs and bear fruit, and become a noble cedar. 
Under it every kind of bird will live; in the shade of its branches will nest winged creatures of every 
kind.” That’s almost what Jesus is saying except it is not a lofty cedar, symbol of majesty and kingdom, 
that he points to, but the mustard plant, a hard to eradicate weed of limited use. hardly a good image of 
empire. But these are the images of the royal majesty of God, of a God that is rejecting the imagery of 
the empire.  Jesus suggests to his listeners that God’s kingdom is right in our midst, growing hidden 
from our eyes, growing into a pernicious weed which undermines our usual way of speaking about Em-
pire and God. 

Think of the first of the Beatitudes “Blessed are you who are poor.” The Empire would say, “for we will 
make you rich (or at least middle class).” The kingdom perspective instead is, “for the Kingdom of God 
is yours.” What good is that? Unless, the kingdom is about God’s justice, and that that justice can be 
found in the here and now, in our midst if only we wake up to God’s activity in growing the kingdom. 
Empires come and go but a weed like mustard is hard to eradicate. The idea of God’s justice for the 
poor will never disappear, nor can it be kept under control for long. My only problem is what does this 
mean for our community here? Are we signs for an alternative vision of how we can be in community 
with each other? As we explore Jesus’ proclamation and action are we ready and prepared to recognise 
and respond to signs of the Kingdom here in our midst?


